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Abstract. This study explores the concept of the Kingdom of Allah through the parable of the 
mustard seed in Mark 4:30-34, illustrating its growth from small beginnings to greatness. Using 
a qualitative method, the research examines how Mark's Gospel emphasizes faith, hope, and 
transformation. The Kingdom of Allah, as described in Romans 14:17, is about righteousness, 
peace, and joy through the Holy Spirit, bestowed upon those who surrender to divine guidance. 
Mark, though not named in the Gospel, is traditionally recognized as its author. He grew up in 
Jerusalem and was part of the first generation of Christians, collaborating with Paul, Barnabas, 
and Peter. The parable of the mustard seed highlights the potential for significant growth from 
something seemingly insignificant. This metaphor teaches that small faith can become powerful 
with proper nurturing. The study suggests that this parable encourages developing faith, 
fostering inclusivity, and striving for sustainable personal and community growth. The message 
remains relevant today, inspiring individuals to cultivate their faith and contribute positively to 
their communities. 
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1. Introduction     
Part of Jesus' teaching to his disciples about the Kingdom of Allah [1]. In this parable, 

Jesus describes the Kingdom of Allah as a farmer sowing mustard seeds. Although the 
seed was small when it was sown, when it grew, it became a large plant where the birds 
of the sky could take shelter in its shade [2]. This parable is Jesus teaching that the 
Kingdom of Allah will grow gradually, from small beginnings to something big and 
powerful [3]. This parable illustrates the process of the growth of the Kingdom of Allah in 
the hearts of people and in the world as a whole. It is part of Jesus' teaching to His 
disciples about the nature and work of the Kingdom of Allah [4]. The parable of the 
mustard seed is one of several parables given by Jesus to explain the nature and work of 
the kingdom of Allah. In this parable, Jesus used an image that was familiar to the farmers 
and his audience to illustrate the principles of the kingdom of Allah [3]. The mustard seed 
is a small seed that, when planted, grows into a large plant that provides shelter for the 
birds of the air.  

 In the context of the agrarian cultural background of that time, people would 
have understood that the process of plant growth takes time and patience. Similarly, with 
the kingdom of Allah, Jesus taught that although at times the growth may be slow and 
unseen, the kingdom of Allah will grow gradually and eventually reach its full glory and 
greatness [5], [6]. This parable also illustrates the uniqueness of Allah's kingdom which 
does not always conform to human expectations. While on the surface it may look simple 
or small, Allah's kingdom has great potential to influence and change the world. Thus, the 
parable of the mustard seed in Mark's gospel not only reflects the agrarian and cultural 
context of the time, but also highlights the essential qualities of the kingdom of Allah 
taught by Jesus Christ [7], [8]. Jesus' teaching to his disciples about the kingdom of Allah. 
Jesus also described the kingdom of Allah as a farmer sowing mustard seeds. 

 

Review 
 Paper 

Socio-Economic and Humanistic Aspects for 
Township and Industry 
Vol. 2, No. 2 (2024) pp 244-253 
https://doi.org/10.59535/sehati.v2i2.287 

Open Access 

This article 
contributes to: 

 
 
 

Article info 
Submitted: 
2024-4-14 

Revised: 
2024-5-23 

Accepted: 
2024-6-01 

 

 
This work is licensed 

under a Creative 
Commons Attribution 

4.0 International 
License.  

https://orcid.org/0009-0008-9806-629X
https://orcid.org/0009-0001-6277-9246
https://orcid.org/0009-0009-2929-3285
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/


Licensee: Tinta Emas Institute 

245 © P Putri et al.  

Although the seed was small when it was sown, when it grew, it became a large 
plant where the birds of the sky could take shelter in its shade. Jesus taught that the 
Kingdom of Allah will grow gradually, from a small beginning to something big and strong. 
This parable illustrates the process of the growth of the Kingdom of Allah in the hearts of 
people and in the world as a whole. It is part of Jesus' teaching to His disciples about the 
nature and work of the Kingdom of Allah [8]. One of several parables given by Jesus to 
explain the nature and work of the kingdom of Allah. In this parable, Jesus used images 
that were familiar to the farmers and his audience to illustrate the principles of the 
kingdom of Allah.  

Mustard seeds are small seeds that when planted, grow into large plants that 
provide shelter for birds of the air. People will understand that the process of growing a 
plant takes time and patience. Similarly, with the kingdom of Allah, Jesus taught that 
although at times its growth may be slow and unseen, the kingdom of Allah will grow 
gradually and eventually reach its full glory and greatness. In addition, this parable also 
illustrates the uniqueness of Allah's kingdom which does not always conform to human 
expectations [9]. Although on the surface it may look simple or small, Allah kingdom has 
great potential to influence and change the world. The parable of the mustard seed in 
the Gospel of Mark not only reflects the agrarian and cultural context of the time, but 
also highlights the essential traits of the kingdom of Allah taught by Jesus Christ [10].   

This research has far-reaching implications for knowing and serving Allah. The 
spiritual kingdom of Allah is the most powerful force on earth and in the world of the 
Spirit, because Allah's will flows with the power of the Holy Spirit, and His Spirit builds, 
transforms, and refreshes new life. In the context of Jesus as the Son of Allah, this 
prophecy shows that the kingdom of Allah is not built on material possessions or worldly 
desires. The atmosphere in this kingdom is full of joy, self-denial, and openness to divine 
power.  This kingdom is not built on any evil forces that can defeat the kingdom of Allah, 
for it contains spiritual eternal life. Point out that the Kingdom of Allah is different from 
common knowledge, and people who know Jesus deeply have a broader understanding 
of the Kingdom of Allah. We can gain a better insight into the way Jesus described the 
Kingdom of Allah and how this teaching can be applied in today's spiritual and practical 
context. 

This approach also helps us to see how the gospel message remains relevant and 
inspiring in our day-to-day faith journey. The Kingdom of Allah is not about food and drink, 
but about righteousness, peace and joy by “Roh Kudus" (Rm. 14:17). Righteousness and 
peace and joy are the fruits of the Spirit that Allah has bestowed on those who submit 
their lives to be led by the Holy Spirit. The apostle Paul states that these fruits of the Spirit 
have to do with the deepest sources of spiritual life, and this is the kingdom of Allah. In 
addition, the kingdom of Allah is the inheritance that Allah will give to His people when 
Christ comes in glory. "Dan Raja itu ingin berkata kepada mereka yang di sebelah kanan-
Nya: Mari, hai kamu yang diberkati oleh Bapa-Ku, terimalah Kerajaan yang telah 
disediakan bagimu sejak dunia dijadikan" (Mat. 25:34) [11]. How is it possible that the 
kingdom of Allah was a spiritual reality at that time, but also a relic granted to Allah people 
at the second coming of Jesus Christ to the earth.  

The Gospel of Mark is the oldest of the gospels and is therefore part of the first 
account of the life of Jesus Christ that has been made available to us. It is also possible 
that Mark was not the first person to write about the life of Jesus. There must have been 
others before him who attempted to tell the story of the life of Jesus Christ. However, 
the Gospel of Mark is arguably the oldest writing about the life of Jesus Christ that we 
have. The mustard seed is a seed that also has tremendous potential for life. Within this 
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seemingly insignificant, seemingly dead seed, there is life, and therefore it can give life to 
the creatures that eat it from rice, vegetables, and fruits. There are also people who can, 
and do, choose not to eat the meat. That's called vegetarianism. It starts small. The 
mustard seed is only one military length.  

However, when it is sown, it will grow into a mustard tree that can be approximately 
3 meters tall or more than that. From 1 millimeter to 3,000 mm. The change can reach 
3,000 times. That's just the crown, not to mention the root system in the soil. The 
mustard seed is very small. However, from something so small it can change drastically 
into a very large plant. Not only that, but interestingly, not only did the mustard seed 
become big, but also its branches were so shady that they could become a place for birds 
in the air. The mustard seed tree can also become an ecosystem in itself, where birds 
breed there. Not only does it become bigger, but more than that, it can become a 
blessing. So the purpose of this research is to explore the concept of the Kingdom of Allah 
as it appears in the story of the mustard seed in the Gospel of Mark, especially in Mark 
4:30-34.  

2. Result and Discussion  
2.1 Understanding the Kingdom of Allah 

The kingdom of Allah is not about food and drink, but about righteousness, peace 
and joy by “Roh Kudus” (Rm. 14:17). Righteousness and peace and joy are the fruits of 
the Spirit that Allah has bestowed on those who submit their lives to be led by the Holy 
Spirit. The apostle Paul states that these fruits of the Spirit have to do with the deepest 
sources of spiritual life, and this is the kingdom of Allah. In addition, the kingdom of Allah 
is the inheritance that Allah will give to His people when Christ comes in glory.. "Dan Raja 
itu ingin berkata kepada mereka yang di sebelah kanan-Nya: Mari, hai kamu yang 
diberkati oleh Bapa-Ku, terimalah Kerajaan yang telah disediakan bagimu sejak dunia 
dijadikan" (Mat. 25:34) [12]. How is it possible that the kingdom of Allah was a spiritual 
reality at that time, but also a relic granted to Allah's people at the second coming of 
Jesus Christ to the earth. 

Among the four Gospels, this Gospel of Mark is the story that has the least amount 
of "permulaan Injil tentang Yesus Kristus" (Mr 1:1) [13]. While the author's name is not 
mentioned in the book itself (this applies to all the gospels), the church unanimously 
recognized John Mark as the author. He was raised in Jerusalem and belonged to the first 
generation of Christians (Acts 12:12). Mark had the rare and unique opportunity of being 
associated with the ministry of three NT apostles: Paul (Acts 13:1-13; Col 4:10; Phil 1:24) 
[14], Barnabas (Acts 15:39) and Peter (1Pet 5:13). According to this view of Papias (circa 
130 A.D.), later church fathers in the second century, namely the gospel of Mark, had 
obtained the core of his gospel in connection with Peter . He wrote it in Rome for the 
Romans who believed in him. Although the date at which he wrote this gospel is 
uncertain, some scholars have dated it and the year to 50-60 A.D.; it was probably the 
first gospel written. 

 Around the 60s, people who we can say were trusted were seen as cruel by 
the surrounding community and there were also many who were tortured and even killed 
under the reign of Emperor Nero. That is according to local tradition, among the Christian 
martyrs who were in Rome are found in the book of the Apostle Peter and the book of 
the Apostle Paul. As a leader in the church precisely in Rome, John Mark was moved by 
the Holy Spirit to be able to write the gospel which was prophetic or pastoral impression 
of the time of torture. The purpose was to strengthen the foundation of our faith for the 
believers in Rome, and if necessary, to encourage them to remain faithful and suffer for 
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the sake of the gospel, by presenting to them in their lives day after day, the suffering, 
death and resurrection of Jesus Christ, the Lord their Allah. The Gospel of Mark is the 
oldest of the gospels and is therefore part of the first account of the life of Jesus Christ 
that has been made available to us [13]. It is also possible that Mark was not the first to 
write about the life of Jesus. There must have been others before him who attempted to 
tell the story of the life of Jesus Christ. However, the Gospel of Mark is arguably the oldest 
writing about the life of Jesus Christ that we have. 

This parable also can actually emphasize us about a real love for others, divided by 
ethnic background and religion. others, divided by ethnic background and religion. 
However, it can be said that as an allegorical method, all these parts contained in the 
parable are interpreted allegorically. in this parable are interpreted allegorically. The 
Samaritan had a benevolent nature similar to Allah; the usurpers to Satan; the lodging in 
the church; and the fragments of money and sacraments [8], [15]. And also, we can see 
this parable as a manifestation of the salvation brought by the Lord Jesus Christ from the 
bondage of Satan and the hopelessness of human life without Allah Himself. without Allah 
Himself. Scientifically, this is clearly stated by the about the truth of a bible that is 
fundamental to us many people have repentance and acceptance of grace, love, and 
salvation through the interpretations and allegorical sermons. Mustard seeds are seeds 
that also have tremendous potential for life. Within this seemingly insignificant, 
seemingly dead seed, is life, and therefore can give life to creatures that eat it from rice, 
vegetables, and fruits. There are also people who can, and do, choose not to eat the meat. 
That's called vegetarianism. It starts small. 

The mustard seed is only one military length. However, when it is sown, it will grow 
into a mustard tree that can be approximately 3 meters tall or even more than that. From 
1 millimeter to 3,000 mm. The change can reach 3,000 times. That's just the crown, not 
to mention the root system in the soil. The mustard seed is very small. However, from 
something so small it can change drastically into a very large plant [16], [17]. Not only 
that, but what's also interesting is that the mustard seed not only becomes big, but also 
its branches are so shady that they can become a place for birds in the air. The mustard 
seed tree can also become an ecosystem in itself, where birds breed there. Not only does 
it get bigger, but more than that, it can become a blessing. 

2.2 Supporting Theories  

Schreiner and Son give a strong indication that this concept of the kingdom of Allah 
in the Gospels can be the teaching of Jesus Christ which is closely related to salvation or 
Allah's great mission to save humanity from the slavery of sin. The beginning of the Lord 
Allah teaching about the kingdom of Allah  can often be accompanied by an expression 
and call for repentance. The importance of the kingdom of Allah in the ministry and 
teaching of Jesus is also shown in the Gospel of Matthew 4:23 cf. 9:35 24:14; Lk. 4:43 
[11].  There it is also acknowledged that Jesus Christ traveled throughout Galilee; Jesus 
taught in the temples of Allah and preached the Gospel to the Kingdom of Allah and was 
also able to eradicate all diseases and weaknesses among the nations. Schreiner stated, 
“Pelayanan Yesus yang berada di Galilea ini terdiri dari beberapa sebuah pengajaran, 
kesembuhan, serta Injil yang diberitakan tentang sebuah kerajaan ini”. Again, the 
connection between the new creation and the emerging kingdom is emphasized because 
the healing of every disease means that the old order has passed away. 

The Gospel of Mark The priority of Mark: This theory also states that the Gospel of 
Mark was the first gospel to be written, and was also used as a source by Matthew and 
Luke in writing their gospels. This is also supported by several facts [17]: 

• The Gospel of Mark is more concise than Matthew and Luke. 
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• Mark does not include some of the important stories that the Gospel of Matthew and 
the Gospel of Luke contain. 

• The sequence of events in Mark's Gospel is similar to Matthew and Luke. 
Paul Ricoeur's theory is that parable is an effective and powerful way to express a 

reality that is complex or difficult to understand and comprehend. He also sees parables 
as a form of language that is full of potential and rich in interpretation. John Calvin, the 
famous Protestant Reformation theologian, thought deeply about the growth of faith in 
the spiritual life. Although Calvin did not specifically address the topic of the mustard seed 
concept, his views on fellowship with Jesus Christ and the maintenance of the power of 
faith can be linked to it. Calvin also taught about divine election and predestination, 
highlighting as Allah role in initiating and sustaining one's faith. For Calvin, those who 
have been chosen by Allah himself will experience spiritual regeneration, where hard and 
unyielding hearts will be given a new heart that can accept and respond to the word of 
Allah.In this view according to Calvin, faith is the grace of Allah given to those chosen by 
him, and this faith can be maintained by Allah himself through his grace. Calvin also 
emphasized the importance of fellowship with Jesus Christ and attachment to Allah's 
word as the means to maintain that faith. 

Karl Barth: Barth stated that he would also see the parable in the context of a 
theology of atonement, in which the growth of the Kingdom of Allah would occur through 
the saving work of Jesus Christ. For Barth, the mustard seed that grows into a large tree 
can be interpreted as the victory of Jesus Christ that brings growth in restoration for all 
of creation. 

2.3 Relevance of the Kingdom of Allah  

The Kingdom of Allah says that Allah is the primary mover and shaker. Man cannot 
discover or advance the Kingdom. The meaning of the Kingdom is more than just an 
invitation for human beings to love one another. It may even happen that the Kingdom 
very much stimulates human responses, but it is fundamentally a sovereign act of Allah. 
The Kingdom of Allah is not a matter of democracy, not even of human commentary. The 
kingdom itself is simply proclaimed as already existing; Allah has acted in the book of 
history. This emphasis on the theocentric aspect is a corrective to many anthropocentric 
(human-centered) interpretations of the mission and relevance of Jesus Christ. The social 
gospel, as described by its liberal advocates, does not sufficiently demonstrate the 
theocentric nature of the Kingdom to make its interpretation unacceptable. The 
Kingdom, which Jesus Christ could describe, makes great demands on His man (i.e. 
complete self-denial) and does not praise the man's selfhood. It is true that people prefer 
a teaching that requires them to build a Christian society by their own labor. But this is 
not only contrary to Jesus Christ's clear teaching of a Kingdom, it is also contrary to man's 
own experience.   

The kingdom is dynamic, because what is theocentric and comes from Allah cannot 
experience weakness or lack of success. The kingdom was by no means an experiment, 
hence the arrival of the King no less. After Jesus Christ expelled the demons by the power 
of Allah, He described a form of the modern Kingdom in the form of a parable; in the 
Kingdom the stronger one can defeat the stronger one and is equipped with weapons in 
the book (Luke 11:20 -22). This is a thought about the dynamic ministry of Jesus. The truly 
spiritual dimension of Jesus' mission can only be understood if His work is seen as an act 
of power and eliminating forms of Satanic power. This very important statement by Jesus 
after the return of the seventy disciples summarizes this dynamic aspect: "Aku melihat 
Iblis jatuh seperti kilat dari langit itu" (Luk 10:18). There is something very active about 
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the coming of the Kingdom in the ministry of Jesus Christ, which involves His entire work, 
especially the casting out of demons. 

The messianic nature of the Kingdom is important to discuss because the messianic 
role of Jesus Christ can be ascertained and can also be linked to the proclamation of the 
Kingdom. This messianic emphasis is evident in Luke's account of the birth of Jesus Christ 
the Savior, when the angel announced about Jesus Christ that He would be called the Son 
of the Most High Allah, who would occupy the throne of David and whose Kingdom would 
have no end (Lk 1:32-33) [18]. In Zechariah's song the Messiah is referred to as "tanduk 
keselamatan bagi kita di dalam keturunan Daud, hambaNya itu" (Luk 1:69). In both cases 
it is the kingdom of David that is being thought of. It is essentially national in character. 
But in the preaching of John the Baptist there is a more specific link between the Messiah 
and the kingdom of Allah, although the name Messiah is not used; he only mentions “the 
one who comes after me” (Mt 3:11; Mk 1:7) [18]. Here we clearly see the supra-national 
nature of the One to come, who will act in judgment, with an axe and winnowing rod in 
His hand. To show the relationship of the Messiah to the Kingdom, it is not necessary to 
do more than notice the inseparable relationship between the Kingdom and the Son of 
Man, bearing in mind that by the Son of Man is meant the Messiah. This is especially true 
in relation to the future talk of the Son of Man. 

2.4 The Relevance of the Kingdom of Allah in the Gospel of Mark 

According to many biblical exegetes, Mark is considered a pioneer in creating the 
"jenis sastra" a new text known as the gospel. The gospel, which was previously the good 
news of salvation delivered orally, now became a written text containing the words and 
works of Jesus. Before this time, Jesus was the bearer of the good news; now, He became 
the proclaimed. He himself is the good news. Characteristic of the literary genre "Injil" is 
written as "riwayat hidup" Jesus. It should be noted that Jesus' life story is not told as an 
event that happened in the past. In his narrative, Mark rarely uses past tense, but more 
often uses present tense. This style of writing reflects the faith belief that the Jesus whose 
life is told is the Jesus who continues to live in the church. Jesus, who once lived as a 
human being, now lives on in the word that is written and proclaimed, and in the 
Eucharist that is celebrated by the church. To say that Mark was the first to write a gospel 
does not mean that Mark started from scratch. The words and stories of Jesus' works had 
certainly been collected beforehand, both orally and in writing. Examples are the 
collection of five disputes from Galilee (Mk 2:1-3:6), the five disputes from Jerusalem (Mk 
11:27-12:37), the collection of parables (Mk 4:1-34), and the collection of miracles (Mk 
4:35-5:43) [8]. 

The geographical-chronological framework laid out by Mark was later followed by 
Matthew and Luke, and to some extent also by John. However, it must be noted that this 
geographical-chronological framework is not historical but Christological. The events 
recounted are not arranged in the order of place and time as they happened, but 
according to the faith understanding of the church represented by Mark. Of course, Mark 
did not just assemble these materials haphazardly. The traditional materials are 
connected by what is called summaria (summaries). Some summarizations are narrative 
(Mk 1:14-15; 1:32-34; 1:39; 1:45; 3:7-12; 6:30-34), and some are didactic (Mk 1:21-22; 
2:1-2; 6:6b; 10:1) [4], [13]. These summaries connect one material to another so that the 
whole narrative appears as a whole. In this way, Mark does not only compose the life of 
Jesus as a historical narrative, but also as an expression of the living faith in the church, 
which continuously celebrates the presence of Jesus in word and sacrament. 
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2.5 Parable of the Mustard Seed 

This parable can be seen as a picture of salvation brought by Allah from the 
bondage of Satan and the hopelessness of human life without Allah. Scientifically, this 
clearly speaks of the fundamental truth of the Bible for many people have repented and 
received the gift of salvation through these allegorical interpretations and sermons. 
Theologically, parables are often used in religious teachings to convey moral, spiritual or 
philosophical messages to adherents. In a religious context, parables are often used by 
religious teachers or spiritual leaders to illustrate life principles and religious teachings in 
a way that is more understandable to their followers [14], [19]. Theologically, parables 
serve the purpose of illustrating and explaining concepts that may be difficult to 
understand directly, as well as to trigger spiritual reflection and introspection in believers. 

Mustard seeds have tremendous potential for life. Within the seemingly small and 
insignificant, even seemingly dead seed, there is life that can benefit the creatures that 
eat it, from rice to vegetables to fruits. Some people choose not to eat meat and become 
vegetarians, which is a particular life choice. A mustard seed that is only one millimeter 
long when sown can grow into a tree that is up to three meters tall. From one millimeter 
long to three thousand millimeters. This mustard seed can be interpreted as our faith in 
Him that continues to grow through our deeds of faith. Although small, that faith contains 
the greatness of Allah that is able to change reality from small to great. 

In Mark 4:30-34, Jesus uses parables to describe the Kingdom of Allah. In verse 30, 
He introduces the parable of the Kingdom of Allah by using a question as an entry point 
[2]. Verse 31 highlights the comparison to a mustard seed, where Jesus compares the 
Kingdom of Allah to a mustard seed that is small when sown. Although very small at first, 
the mustard seed will grow into something big and beneficial in life. Verse 32 highlights 
that this parable also depicts the growth and development of the Kingdom of Allah from 
small to great, as well as the benefits to others, like the mustard seed tree that provides 
shelter for birds. Verse 33 shows that Jesus used various parables to teach about the 
Kingdom of Allah, tailored to the listeners' ability to understand. In verse 34, Jesus gives 
his disciples a more in-depth explanation of the parables, showing the importance of 
deep understanding for the disciples in understanding the teachings of the Kingdom of 
Allah. The details of the verses and their explanations can be seen in Table 1. 

Verse Subject matter Explanation Ref 

30 
Parable as an 
entrance 

Jesus used questions to introduce the parable of the 
Kingdom of Allah. 

[20] 

31 
Comparison with 
mustard seeds 

Jesus compared the Kingdom of Allah to a mustard seed 
that is small when sown. 

[15] 

31 Small start 
A small mustard seed will grow into something big and 
useful in life. 

[16] 

32 Growing up big 
This parable illustrates the growth and development of 
the Kingdom of Allah from small to large. 

[17] 

32 Benefits to others 
The tree that grew from the mustard seed provided 
shelter for the birds, symbolizing the benefits of the 
Kingdom of Allah. 

[6] 

33 
Teaching with 
many parables 

Jesus used various parables to teach about the Kingdom 
of Allah according to the ability of the audience. 

[14] 

34 
Special explanation 
to students 

Jesus gave the disciples a deeper explanation of the 
parables. 

[21] 

34 Teaching core 
Showing the importance of deep understanding for the 
disciples in understanding the teachings of the kingdom 
of Allah. 

[18] 

Table 1 Verses in 
Mark and their 

Explanations 
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2.6 Application in Current Life 

The parable of the mustard seed illustrates the process of the growth of the 
Kingdom of Allah in this world. The small mustard seed shows the humble and small 
beginning of the Kingdom of Allah, but its growth into a large tree shows the significant 
development of the Kingdom. Our faith, like a mustard seed, may seem small and simple 
at first. However, if given proper attention and care, it can grow and develop into 
something big and strong. This parable teaches us not to underestimate small beginnings 
when it comes to faith and spiritual growth. Instead, we should give sustained and diligent 
attention to developing our faith. Furthermore, this parable also illustrates the 
universality and inclusiveness of the Kingdom of Allah. Just as a large mustard tree 
provides a place for many birds to roost, so the Kingdom of Allah provides a place for all 
those who seek refuge and peace in it. This teaches us to accept all people regardless of 
their status or background, because the Kingdom of Allah is open to all who believe. In 
this context, the birds perched on the mustard tree symbolize the diversity of humanity 
who find refuge and home in Allah's Kingdom. 

The parable of the mustard seed offers us comfort and hope. Despite its small and 
humble beginnings, our faith can grow and blossom into something big and powerful. 
This reflects the potential for transformation that exists in every individual who entrusts 
his or her life to Allah. Moreover, the Kingdom of Allah is an inclusive place for all who 
seek Him, affirming that no one is excluded from Allah's love and acceptance. In a world 
that is often divisive based on differences, this parable reminds us of the call to build 
communities that reflect Allah's universal love and acceptance. As such, this parable is 
not only about the growth of individual faith, but also about the development of 
communities that reflect Allah's Kingdom here on earth. 

The following table illustrates the application of the mustard seed parable in today's 
life: 

Parable Aspect Application in Current Life Ref. 

Small start 
It teaches us to appreciate and not underestimate humble 
beginnings in everything, including small endeavors, projects, and 
relationships. 

[10] 

Significant growth 
Demonstrating the importance of consistent care and attention to 
faith, career, education, and relationships, which can result in great 
development. 

[19] 

Universality of the 
Kingdom of Allah 

It reminds us to be inclusive and accepting of all people regardless 
of background, social status or culture. 

[22] 

Protection and 
Peace 

It teaches us to create environments that provide protection and 
peace for everyone, such as safe and supportive communities. 

[23] 

Persevere in 
Development 

Inspire us to keep trying and not give up, even if the results are not 
immediately visible, such as in children's education or self-
development. 

[4] 

Love and 
Acceptance 

Invites us to reflect Allah's love and acceptance in our daily 
interactions, by being friendly and understanding towards others. 

[11] 

Community 
Development 

Encourage the building of communities based on values of love, 
cooperation, and mutual support, such as religious or social groups. 

[13] 

Transformation 
Potential 

It reminds us of the potential for change and growth within each 
individual, and the importance of supporting others on their 
journey. 

[17] 

Table 2 outlines how the principles from the parable of the mustard seed can be 
applied in various aspects of life today, encouraging to develop faith, create inclusive 
environments, and work towards sustainable personal and community growth. 

Table 2 Current 
Life Applications 

of Mustard Seeds 
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3. Conclusion 
The kingdom of Allah is not about food or drink, but about righteousness, peace, 

and joy by the power of the Holy Spirit (Rom 14:17). This righteousness, peace, and joy 
are the fruits of Allah's Spirit bestowed upon those who surrender their lives to be led by 
the power of the Holy Spirit. The Gospel of Mark records "permulaan Injil tentang Yesus 
Kristus" (Mrk. 1:1) and although the author's name is not mentioned, early church 
tradition unanimously recognizes Mark as the author. Mark grew up in Jerusalem and 
belonged to the first generation of Christians (Acts 12:12). He had the rare opportunity 
to work together with three ministers of New Testament theology: Paul (Acts 13:1-13; 
Col 4:10; File 1:24), Barnabas (Acts 15:39), and Peter (1Pet 5:13).  

The parable of the mustard seed, as recorded in Mark 4:30-34, emphasizes the 
small beginning of the Kingdom of Allah, its tremendous growth, inclusiveness, and the 
importance of faithful devotion in service to Him. The mustard seed, though seemingly 
insignificant and inanimate, has tremendous potential for life. The tiny seed contains life 
that can provide great benefits, such as rice, vegetables, and fruits. This teaches that faith, 
though small, can blossom into something big and powerful with proper care. The parable 
of the mustard seed can be applied in various aspects of life today, encouraging to 
develop faith, create inclusive environments, and work towards sustainable personal and 
community growth. 

4. Declaration 
Author contributions and responsibilities - The authors made major contributions to the 
conception and design of the study. The authors took responsibility for data analysis, 
interpretation and discussion of results. The authors read and approved the final 
manuscript. 

Funding - This research did not receive external funding. 
Availability of data and materials - All data is available from the author. 
Competing interests - The authors declare no competing interests.  
Did you use generative AI to write this manuscript? - I do not use AI assistance in my 
manuscript. 
Declaration of generative AI and Al-assisted technologies in the writing process - During 
the preparation of this work the author did not use AI to write, edit, or other things 
related to the manuscript. 

5. References 
[1] G. Bernard and D. Lioy, ‘Jesus as creator in the miraculous signs of the Fourth Gospel and the influence 

of Isaiah’s creation theology’, Conspectus : The Journal of the South African Theological Seminary, vol. 
29, no. 1, pp. 5–25, Mar. 2020, doi: 10.10520/EJC-1ef31e6eb0. 

[2] G. Mlakuzhyil, ‘Jesus Christ in the Gospels’, in Christianity, J. Chathanatt, Ed., Dordrecht: Springer 
Netherlands, 2023, pp. 498–510. doi: 10.1007/978-94-024-2241-2_86. 

[3] C. W. Skinner, ‘The Good Shepherd παροιμία (John 10:1-21) and John’s Implied Audience: A Thought 
Experiment in Reading the Fourth Gospel’, Horizons in Biblical Theology, vol. 40, no. 2, pp. 183–202, 
Sep. 2018, doi: 10.1163/18712207-12341376. 

[4] T. Tops, ‘Paroimia and Parrēsia in the Gospel of John : A Historical-Hermeneutical Study’, pp. 1–515, 
2022, Accessed: Jun. 01, 2024. [Online]. Available: 
https://www.torrossa.com/it/resources/an/5245063 

[5] D. Capps, ‘Pastoral Images: The Good Samaritan and the Unjust Judge’, J Pastoral Care Counsel, vol. 
63, no. 1–2, pp. 1–11, Mar. 2009, doi: 10.1177/154230500906300107. 

[6] T. C. D. du, ‘Unhiding the voices of women in the Parable of the Good Samaritan: A call for academic 
inclusion’, Verbum et Ecclesia, vol. 45, no. 1, p. 2937, doi: 10.4102/ve.v45i1.2937. 



Licensee: Tinta Emas Institute 

253 © P Putri et al.  

[7] B. Lindars, ‘Two Parables in John’, New Testament Studies, vol. 16, no. 4, pp. 318–329, Jul. 1970, doi: 
10.1017/S002868850001403X. 

[8] S. McKnight, John: Responding to the Incomparable Story of Jesus. HarperChristian Resources, 2022. 

[9] T. da S. M. de Farias et al., ‘Melatonin supplementation attenuates the pro-inflammatory adipokines 
expression in visceral fat from obese mice induced by a high-fat diet’, Cells, vol. 8, no. 9, p. 1041, 2019. 

[10] R. Bauckham, ‘The Parable of the Vine: Rediscovering a Lost Parable of Jesus’, New Testament Studies, 
vol. 33, no. 1, pp. 84–101, Jan. 1987, doi: 10.1017/S0028688500016064. 

[11] B. Martin, ‘The Gospel in Latin America: Historical Studies in Evangelicalism in the Global South The 
Gospel in Latin America: Historical Studies in Evangelicalism in the Global South , edited by David W. 
Bebbington, Waco TX: Baylor University Press, 2022, xii + 243 pp., £44.95,US$49.95(hb), 
£44.62,US$39.95(pb), ISBN 978–1–4813–1722–1 (hb), ISBN 978–1–4813–1723–8 (pb): edited by 
David W. Bebbington, Waco TX: Baylor University Press, 2022, xii + 243 pp., £44.95, US$49.95 (hb), 
£44.62, US$39.95 (pb), ISBN 978–1–4813–1722–1 (hb), ISBN 978–1–4813–1723–8 (pb)’, Journal of 
Contemporary Religion, vol. 38, no. 2, pp. 376–377, May 2023, doi: 
10.1080/13537903.2023.2208977. 

[12] B. T. Cahya, S. Munawwaroh, S. Surepno, and I. Andriyanto, ‘The Spiritual Entrepreneur of The Santri 
Based On Falsafah Local Wisdom Gusjigang In The City of Kudus’, Al Tijarah, vol. 7, no. 1, Art. no. 1, 
Aug. 2021, doi: 10.21111/tijarah.v7i1.5636. 

[13] H. B. Swete, The Gospel According to St. Mark. Wipf and Stock Publishers, 2006. 

[14] H. J. Schoeps, ‘Paul : The Theology of the Apostle in the Light of Jewish Religious History’, pp. 1–308, 
2002, Accessed: Jun. 01, 2024. [Online]. Available: 
https://www.torrossa.com/it/resources/an/5261976 

[15] J. Duncan and M. Dekrett, ‘The good Shepherd: St. John’s use of Jewish Halakah and Haggadah’, Studia 
Theologica, Jan. 1973, doi: 10.1080/00393387308599933. 

[16] C. J. A. Vos, ‘The Lord is my Shepherd in Suffering’, Old Testament Essays, vol. 33, no. 3, pp. 634–648, 
2020, doi: 10.17159/2312-3621/2020/v33n3a15. 

[17] J. P. Yengkopiong, ‘Biblical Foundation of Servant Leadership: An Inner-Textural Analysis of Mark 
10:41-45’, East African Journal of Traditions, Culture and Religion, vol. 6, no. 1, Art. no. 1, May 2023, 
doi: 10.37284/eajtcr.6.1.1212. 

[18] R. E. Picirilli, Paul The Apostle: Missionary, Martyr, Theologian. Moody Publishers, 1986. 

[19] I. Boaheng, ‘Exegetical and Theological Reflections on John 10:1-18: Implications for Contemporary 
African Christian Leadership’, Conspectus : The Journal of the South African Theological Seminary, vol. 
32, no. 1, pp. 172–186, Oct. 2021, doi: 10.54725/conspectus.2021.2.10. 

[20] J. F. O’Grady, ‘The Good Shepherd and the Vine and the Branches’, Biblical Theology Bulletin, vol. 8, 
no. 2, pp. 86–89, May 1978, doi: 10.1177/014610797800800205. 

[21] J. L. Pickwell and J. D. Henson, ‘The True Calling of Christian Leaders: An Analysis of 1 Peter 5:1–11’, 
in Biblical Organizational Spirituality: New Testament Foundations for Leaders and Organizations, J. D. 
Henson, Ed., Cham: Springer International Publishing, 2022, pp. 397–417. doi: 10.1007/978-3-031-
04006-1_20. 

[22] C. A. Porter, ‘Of Sheep, Shepherds, and Temples: A Social Identity Reading of the Good Shepherd 
Paroemia on the Way to a Destroyed Temple’, Conspectus : The Journal of the South African 
Theological Seminary, vol. 32, no. 1, pp. 158–171, Oct. 2021, doi: 10.54725/conspectus.2021.2.9. 

[23] E. L. E. Janssens, ‘World of wickedness: a remarkable sixteenth-century print of the parable of the 
good shepherd’, Simiolus: Netherlands Quarterly for the History of Art, vol. 37, no. 3/4, pp. 170–186, 
2013, Accessed: Jun. 01, 2024. [Online]. Available: https://www.jstor.org/stable/24364785. 

Publisher’s Note – Tinta Emas Institute stays neutral with regard to jurisdictional claims in published maps 
and institutional affiliations. 

 


